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Introduction
The word Jain is derived from the Sanskrit word jin which means winner. And, Jain means one who. Its meaning is language, sayings, and teachings etc., one who has gained victory over his soul's defects. On becoming one with it, the living being becomes omnivorous and free from passion and hatred. Jain religion comes under sraman culture which means to work hard or to persevere.  In different times these vratya, yati, sraman, anekantvadi, nirgranth, syadvadi etc. names and Tirthankar is also known by some other names - jin, arhat, arhant, arihant, nirgranth etc. names.
Jainism is one of the ancient religions of India. Its history is neither unknown nor written. But, the history of Jainism needs to be written in a systematic way, which should have a clear analysis of literary and archaeological facts. The main centres of this religion are Tirthankar, whose number is 24.  The list of Tirthankars is in Kalpsutra, Bhagwatisutra, Paumchariye, Chaturvinshatika, but the most popular ones in Samvayangsutra are- Rishabh, Ajit, Sambhav, Abhinandan, Sumati, Padmprabh, Suparshv, Chanraprabh,  Suvidh, Shital, Shreyansh, Vashupujya, Vimal, Anant, Dharm, Shanti, Kunthu, Arr, Malli, Munisuvarat, Nami, Nemi, Parshva and Vardhman. In this paper, only non Jain literature has been taken as the basis.
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Historical Facts 
Tirthankar Rishabh (fig. 1) is considered as the first Tirthankar in Jainism. According to Jain tradition he was the first to begin the education and the promulgator (proclaimer) of the knowledge. Rishabh has been adequately mentioned either evidently or indirectly in Buddhist and Vedic literatures besides Jaina texts. In this chapter a vivid description of Rishabh has been given chiefly from Rig-Veda, Atharvaved, and among Puranas the Shivapuran, Agnipuran, Vayu puran, Ling puran, Vishnu puran, Varah puran, Bhagvat puran and Smritis.
In Rigved the word vrishabh has been used instead of Rishabh. Leaving the differences in the word the said descriptions interprets the characteristics of Rishabh. The word Rishabh has also been stated in Atharvaved. But in Puranas the word Rishabh is used as a noun. The word Rishabh or Vrishabh has been mentioned in context with the description of tapashcharya and kayotsarga mudra in Jain’s Adi Puran[endnoteRef:2]. In this context the description of R.P. Chanda[endnoteRef:3] is of great significance- The meaning of vrishabh is bull and vrishabh is the symbol of Tirthankar Rishabh. [2: Adi Puran, Sarg, 18, 219 ]  [3:  R.P. Chanda, ‘Modern Review’, August ,1932, p.155-160] 

It is mentioned in the famous Jain text Aavashyaka Churni, a composition of 677 A.D. that the mother of Tirthankar Rishabh saw in her first dream vrishabh and the symbol engraved on the torso (chest) of the child Rishabh, hence the child was given the name Rishabh[endnoteRef:4]. [4:  Aavashyakchurni, p.15] 

It is very appropriate to establish a distinction (relationship) between Rishabh and vrishabh. The word Rishabh has been mentioned in context with best (the most excellent one). It must be kept in mind that Rishabh was the first Tirthankar of Jain religion and sculptures similar to Rishabh has been obtained from the site of Indus Civilization and other sites. Hence it would be rational to say that the antiquity of Rishabh may be traced back to the prehistoric times. The contemporary society was an agrarian society and the land used to be ploughed through bull alias vrishabh. This made vrishabh a source of earning bread which made him being worshipped. Rishabh was also a yogi who used work (effort) like vrishabh. Hence both were worshipped because of their effort and became the synonym of each other. Since the meaning of Rishabh is vrishabh, so Rishabh came to be popularly known as Tirthankar Rishabh and the authors thus used the word vrishabh as was common among masses. Gradually the vrishabh was ascertained (fixed) as the symbol of Rishabh. The horns of vrishabh often decorated the crown of monarchs probably illustrating their immense power. The seal that have been obtained from the Mohanjodaro excavations on which the image of Pashupati Shiv is inscribed depicts the horns of vrishabh only. Another seal from the same site depicts human figures along with a figure of a vrishabh. The said seal shows the figure at the centre sitting under the tree wearing a crown with the horns. At ancient Ur also the vrishabh has been illustrated in various forms.
 Rishabh has been described as follows in the ancient texts-
In the Rigvedic hymns the vrishabh has been portrayed in the form of a king who gives money to its people. The mandal-1 of the Rigved describes-
Aacharshinipra Vrishbho Jananaam raja krishtinaampuruhootindrah!
StutahahShravasthannavasomarmaadragyuvatvaharivrishanaayaahyarvaanga!![endnoteRef:5] [5:  Rigved, 1,2,3,177] 

            Similarly mandal – 4 of Rigved mentions about money and alms-
Tvam ratham prabharo yodhamrishtamavo yudyantam vrishbham dashdyum!
Tvam tugram Vetsave sacchahantvamtuji Grunantamindra tootoh!![endnoteRef:6] [6:  Ibid, 4,6,2,6,4] 

Modern philosopher Radhakrishanan has supported the important account of Rishabh in Rigved-
Adity tvagasiadity sad aaseed,
Asta Baddhaam vrishbho tariksham Jamimeete varimaanam!
Prithivyaaaa seeni vishvabhu vabhani,
Sabrahdavisve taani varunasya Vachanani!![endnoteRef:7] [7:  Ibid, 3] 

It means you are the crust essence of this entire world, a jewel of the surface of this earth, measures the sky with its divine knowledge. O Vrishabh (vrishabh) Samrat! Propagate the world protected fasts.
At other place in Rigved Rishabh is said to be the expounder of foreknowledge and removing pain-
Asootapu rvavrishbho jyayanimaary ashurudhah santi hpurviha!
Divo na pata vidathamya dheebhih Shatram rajana prativ o dadhathe!![endnoteRef:8] [8:  Ibid, 32-38] 

 In the same treaty the saint speaks-
Tanmatarysa devatvam sajaatmagrah![endnoteRef:9] [9:  Ibid, 31/17] 

That is Rishabh himself was an Adipurush who obtained divinity in his first mortal state.  It is worth giving attention to the verses associated with vatarshana rishis in Rigved for their accomplishment.  Several verses of a Vedic hymnare given below-
Munyo vatarshanah pishangavasate mala!
Vatsyanu dhrajim yanti yaddyeyav aasoavikshat!!
Unmadita mauneyena  vaataam aatsthima vayam!
Shariredasmaakamyu yam martaaso abhi pashyat!![endnoteRef:10] [10:  Ibid, 10,136, 2-3] 

 According to Saayanbhashya, the meaning of the said verses is – atiindriyaarthadarshi (one who can see the object by perceiving through his senses) vaatarshana muni who takes excrement (dung) because of which he has yellowish colour. When he holds the speed of air through revering life in other words stops it, then he obtains his godly appearance through his illuminated power. We obtain immortal existence through contemplation by abandoning the frenzied (lustful) worldly disposition completely and you ordinary being could only see our external body and not our inner self as revealed by vatarshana muni.
Keshi has also been praised along with the said verses in the same ancient text –
Keshayagnim keshivis  hamkeshivibhatimrodasi!
Keshi vishvams vadrishaye keshidamjyotisa chhayate!![endnoteRef:11] [11:  Ibid, 10,136, 1] 

Keshi holds fire, water, heaven and earth.  It contemplates the essence (supreme spirits) of the whole world. Keshi is called as the bright light (kevalyagyani).This praise of Keshi has  been done in the beginning of the description of vatarshana munis. Thus it seems that Keshi was the chief of vatarshana munis. Here the Keshi and Rishabh are considered as one.
The tenth mandal of Rigved mentions Keshi and Rishabh together-
Kakar davvrishab hoyukta aaseed
Avaava cheetsaarathira syakeshi
Dudher yuktasyadr avatahsahaanas
Richhantis hpanishpado mudagala aneem!![endnoteRef:12] [12:  Ibid, 10,102, 6] 

The introduction of the hymn in which this verse has come utters and the verses like mudagalasyadutagaon etc. have emerged. According to it the thief had stolen the cows of Rishi Mudgal. To get his cow back rishi made vrishabh his charioteer, whose word only made to turn back instead of going forward.  On the commentary of the present verse Saayannacharya first mentioned vrishabh and keshi as different but later he mentions-
Athvaas yasaarathihsa haayabhutah Keshi prakrushtakesho Vrishbhoovaavac heetbhrashamma shabdayatity aadi![endnoteRef:13] [13: Ibid, 10,102, 7] 

According to the Indian tradition of philosophy, The meaning of the said story reference as uttered by Saayan can also be as follows - As a result of the spoken words of the Charioteer (intelligent minister) Keshi Vrishabh who was appointed for the destruction of the enemy, the cows (senses) of Rishi Mudgal which were attached to the incomprehensible (powerful) chariot were running became calm and stable and came back to Mudagalani (Mudgal’s self-instinct).
That is the senses of Rishi Mudgal which were turned away or were indifferent (parangamukhi) to him, by listening to the spiritual instructions of meditation and intelligent Keshi Vrishabha became introvert. Thus the oneness of Keshi and Vrishabh alias Rishabh is itself completely supported by the Rigved itself. A minute analysis of all the descriptions of Keshi, Vrishabh alias Rishabh and Vatarshanay munis, will reveal the complete mystery of this subject matter.
In Rig-Veda along with the said description of Rishabh the Arhan[endnoteRef:14] title is also found. Arhan is a favourite word of shraman culture. Shramans calls their veetraagatmas as arhans. According to vedic literature asura alias demons were the worshippers of Aarhant.[endnoteRef:15] [14: Vedic Sahitya aur Sanskriti, 226]  [15: Tandya Brahaman, gi.1, p.208] 

Ahomuncham Vrishabha yagyimaanam virajantamprathamam dhyaranaam!!
Apaam napatmishra vanahuv edhiyaindriyen nabhojah!![endnoteRef:16] [16:  Atharvaved ,1,424] 

I invoke the first king Rishabh who is free from all sins nonviolent and pious and have an appearance like Aditya (Sun).  He should bestow me with wisdom, power along with the senses.
We get ample information from Brahamans and Purans in the same way as we get vivid information from Rig-Veda or Atharvaveda. Few examples of which are mentioned. Bhagawat Puran gives a vivid description concerning the birth of Rishabh-
Iti Nishamayantyam erudevya hpatbhami dhaayaantar dadhebhagwaan! Barhishit   asninnaneav avishnudattab hagvaanparam   rshibhihprasaadittonaab hehpriychikeersh  ayaatatvarodhaay anemerudevyam dharmadars hayitukaam ovaatarshanana amshramann anamrishiraam oodhar  vmanthinaam shuklayatanuva avattaar! Atahatamutpatyev aabivyajyamaan bhagavallak shannaam samyopashm avairaagyaish varyamahavibhuti bhirnudinmedhaam aanaanubhaavam prakritayahpraja brahamana
Devatashchavanita lasamavanaay aatitaraam jagrudhuh! Tasyaha vaaitatham avashrmam nnaavareeyasaa brihachhalokena
Chausajaba lenshreeya ayashasaaveery mashaurya bhyaam cha pita Rishabha itidamnaamchakaar![endnoteRef:17] [17:  Bhagvat Puran, 5,3,20,4,2] 

Here he has been given the place of an incarnation. Here the five descendants of Rishabh has been described as- Swayambhu, Manu, Priyavrat, Aaganeedh, Nabhi or Rishabh. A narration in Bhagvat Puran mentions that the son of Aaganeed king Nabhi had no son. So he with his wife Marudevi performed a sacrifice with a desire to have one.  The god appeared. Ritvjas praised him and told god that their yajyaman (one who requests and pays for the performance of sacrifice) Rajarshi Nabhi is worshipping with a desire to have a son having the same kind of abilities like him. 
The god said, Mere samaanto main hi Hun, Anya koinahin. Yadyapi brahmavakya mithya nahi hona chaahiye, astu main swayam hi apni anshkala se nabhi ke yahan avatar loonga. (I am like myself. No one is like me. Since the spiritual words can never be wrong, so I will take my partial incarnation at Nabhi’s place). It seems that to do benevolence for King Nabhi himself, he appeared from the womb of queen Marudevi, at his residence with pure, quality of goodness and resolution to reveal the religion of digambhar ascetic and urdhavareta munis. The parts of Nabhinandan (son of Nabhi) were endowed with the symbols like thunderbolt of Vishnu, ankusha, pasa, etc. Because of the great supernatural powers like peace, freedom from worldly desire, and pleasure etc. his influence grew day by day. Watching these ministers, etc, nature group, folks, Brahmans and gods had an excellent desire that he should rule on the earth.
In this text the description of Rishabh dev and his parents are very important.
Athahabhagvaanrisha bhadevahsv avarshakarm ashetramanum anyamaan ahpradarshit gurukul vaasolabdh avaraiguru rbhirnugyaatogri ham edhikaam dharmanushik shamaanojayantamindradattayamubhayalakshanam  karma samaamnaayayaamnaantamabhiyujjanantamjaanaatmasamaanaanaamshatamjanamamaas![endnoteRef:18] [18: Ibid, 5, 4, 7] 

That is Lord Rishabh made the ajnaabh khand of this country as his workplace and established a gurukul and stayed there for some time for people to stay there. After giving guru dakashina (fee or gift) to the head priest, he took permission for starting his family life. In order to preach the lesson of grihasta ashram to the people he married Jayanti, the daughter of devraj Indra. And by using both type of scriptures i.e. strota (source) –smarta (doctrines mentioned in the Smriti Texts) and performing didactic (moral) work and akin to his work he had hundred sons with similar talents.
Bhagvat Puran refers Rishabh as an incarnation for the welfare of the people.
Nityanubhootanijalaabhanivrittatrishnnaah
Shreyasyatdrachanyachirasuptbuddheh!
Lokasya yah karunaayaabhyatmalokamaakyannamobhagawaterishabhaaytasmaim!![endnoteRef:19] [19: Ibid, 4, 6, 19, 569] 

The description of Rishabh in other place in same Puran is as follows-
Urvarita-shareeramatra-parigrahaunmattaivagaganparidhaanahprakeernakeshahatmanyaaropitaahvaniyobrahmavartaatapravabraaja! Jadaandha-mooka-badira-pishachonamaadakavadaaavadhootaveshoobhibhashyamaanoopijananaamgrihittamaunvritahtooshnneembabhua!!..... paragvalambamaankutil-jatil-kapisha-keshabhuribharoovadhootmalinnijasharirennagrahagrihitivaadrishyata![endnoteRef:20] [20: Ibid,] 

That is, merely the body part of lord Rishabh was taken. He frenziedly disguised as digambar, with dishevelled hair, invoking fire and holding in him did prabajit in Brahmavart country. He lived like root, blind, dumb, deaf, combined with demonic insanity, like in an ascetic form, keeping silence even when people called…..  along with the weight of the crooked, complicated reddish coloured hair hanging from all the sides, embodying dirty face he looked as if he was embodying ghost in himself.
The said description definitely ascertains the fact that this description is of when Rishabh has renunciated the world and became digambar (nude) and used to travel everywhere for taking offerings. The same kind of dishevelled hair is depicted in his sculptures too which too authenticates the antiquity of Rishabh.
Srimad Bhagvat Gita gives a vivid description of Rishabh’s character-
Ayamaaavattaroraajsopaplukevalyapashikshannaartha[endnoteRef:21] [21:  Srimad Bhagvat, Skandha-5] 

That is, to show the path of salvation to the human race this is being encompassed by rajoguna, the incarnation of arhat Lord Rishabh dev took place.
The tale in the same puran[endnoteRef:22] the Indra due to jealously did not pour rain in the Rishabh’s state. Then yogeshvar lord Rishabh dev smiling at the stupidity of Indra pour immense rain through his yogic (mystical) power. [22: Ibid, 5, 4, 3] 

Vayu Puran refers Rishabh as the superior to all kings and the predecessors of kshatriya.
Rishabahampaarthivashreshtthamsarvashatrasyapoorvajam[endnoteRef:23] [23: Vayu Puran, first half ,33,50,51] 

The same expression has been accepted by the Brahmand Puran that Rishabh is considered as the Adipurush of kshatriyas.  Out of the hundred sons of Rishabh- Bharat was the eldest one.
Rishabhamparthivshreshttamsarvakshatrasyapurvajam!
Rishabhaadbhartojagyeveerahputrashatagrajah!![endnoteRef:24] [24:  Brahmand Puran,first,II,14] 

Of the Purans account in vogue that the name of this country Bharatvarsh owes its name from name of the eldest son of Rishabh i.e. Bharat. This description is found in various Puranas. For example Bhagavat Puran, Vayu Puran, Vishnu Puran, Markendeya Puran and Narsimha Puran.
Bhagvat Puran mentions this country got its name from Mahayogi Bharat.
Yeshaamkhul Mahayogi bharatojyeshthah Shreshthaguna ,shraseedyenedamvarshambhratamitivyapadishanti!![endnoteRef:25] [25:  Bhagavat Puran, V,4,9] 

 Vayu Puran has the following description-
NabhistvatavajanyatputramMerudevyammahadyutih!
Rishabhamparthivshreshttamsarvakshatrasyapurvajam!!
Rishabhadvartojagyeveerahputrashatagrajah!
Soobhivichyaathabharathaputrampraavrajyamaasthitah!!
Himahavamdakshinamvarshambhartayenyavedayat!
Tasmattadbhaaratamvarshamtasyanamanavidurbudhah!![endnoteRef:26] [26: Vayu Puran, 31, 50-52] 

Same kind of description is found in Vishnu Puran also-
HimhriyamtuvaiNabheraseenmahaatmanah!
TasyavarshabhobhavatputroMerudevyammmahadyutih!!
Rishabhadwartojagyejyeshtthaputrashatsyasah!
Kritvaraajyamsvadharmennatathestthavavividhaanmakhaan!!
abhivichhyasutamveerambharatamprithvipatih!
Tapsesamahabahaagahpulhasyashramamyayau!!
VaanaprasthaVidhanenatatrapikritanishchayah!
Tapastepeyathanyaayemiyaajasamahipatih!!
Tapsakarshitotarthyamkrishodhammanisantatah!
Nagnovitaammukhekritvaveeradhwaanantatogatah!
Tatashchabhaaratamvarshametallokeshugeeyate!
Bhartaye yatha pitradattampratishtthaathavanam!![endnoteRef:27] [27:  Vishnu Puran, II,1,27-32] 

Same type of description is exhibited in Markendey Puran-
Rishabhadvartojagyeveerahputrashataadwarah!
Shobhishichyarshabhahputrammahaapravrajyamaasthithah!!
Tapastepemahabhhagahpulhasramsamshrayah!
Himahlahamdakshinamvarshambhaarataaye pita dadau!!
Tasmattubhaaratamvarshatasyanaamnaamahaatmanah![endnoteRef:28] [28: Markandey Puran, 50, 39-41] 

Besides these Purans, the description of the above said story is also described in Narsimha Puran as follows-
Risbhaadvartobhartenchirkaalamdharmennapaalittvavaaditdambhaartamvarshambhoota![endnoteRef:29] [29:  Narsimha Puran,30,7] 

In Shiv Puran Rishabh is regarded as one of the yogavatars of Lord Shankar-
Dadheevaascharishabhomunirugrotrirev cha![endnoteRef:30] [30:  Shiv Puran,VII,9,3] 

There is a clear description in the same Puran that there will be an incarnation of Shankar with the name Rishabh. He would be a protector of virtuous man, a friend of poor people and would be ninth incarnation-
Itathamprabhaavahrishabhovatarahshankarasya me!
Sataamgatirdeenbandhurnvamahkathitastunah!![endnoteRef:31] [31: Ibid, 1,47] 

At another place in Shiv Puran, Rishabh is considered as the one who ensures the welfare of the world-
Kailasheparvatramyevrishabhoyamjineshvarah!
Chakaarsvaavataaram cha sarvagyahsarvagahshivah!![endnoteRef:32] [32: Ibid, 59] 

That is, the omniscient Jineshvar Rishabh dev, the one who brings welfare to the world obtained salvation at Kailash Mountain. The fact in this context is that the word omniscient jineshvar is used for Jaina Tirthankar and arihant. Just like Shiv Puran the Jain literature too considers the nirvana place of Rishabh as Kailash.
In Shiv Puran[endnoteRef:33] Rishabh is considered as the twenty- eighth yoga -incarnation of Shiv. And the antiquity of this incarnation is considered earlier than the incarnation of Ram and Krishn. [33:  Shiv Mahapuran,7, 2, 9] 

Besides, Rishabh is also referred as Prajapati in Maha Puran-
Aashaadhamasabahulapratipaddivasekriti!
Kritvakritayugaarambhampraajapatyamupevivaan!![endnoteRef:34] [34: Maha Puran,190, 16, 363] 

Prajapatiryahprathamamjijeevishuh
Shashaaskrishyadishukarmasu prajaah!
Prabuddhatatvah punaraddbhutoyo
mamatvadonirvivadevidaambarah!![endnoteRef:35] [35: Ibid, Brhat Swayambhustrota, 279] 

The description in Agni Puran is as follows-
Jaramrityubhayamnaaristadharmadhamauyugadikam!
Naadharmamadhyamamtulyahimadyeshaattunaabhitah!!
Rishabhomarudevyaam cha rishabhaadbhartobhavat!
Rishabhadaatshriputreshalyagrameharimgatah! 
Bhartaadbharatamvarshabhartaatsumatistvabhoot!![endnoteRef:36] [36:  Agni Puran, 3,4,14] 

 Varah Puran also presents the description of Rishabh and Bharat-
NaabhermerudevyaamputramjanayatRishabhanamanantasyabharatahputraschataavadragajah!
Tasyabharatasyapita rishabhahhemadredakshinamvarshamahadbharatamnaamshashaas![endnoteRef:37] [37:  Varah Puran, 74] 

A vivid description of Rishabh has also been given in Ling Puran-
Naabhervisargavakshayaamihimakesminnivodhat!
Naabhistvajanayatputrammarudevyaammahamatih!!
Rishabhampaarthivashreshtthamsarvashatrasyapoojitam!
Rishabhaadbharatojagyeveerahputrashataagrajah!
Sobhishimchyaatharishabhobharatamputravatsalah!
Gyaan-vairagyamaashrityajitvendritahmahoorgaan!!
Sarvatmanatmanyasthapyaparmatmaanmeedhwaram!
Nagnojatoniraahaarochiridhwantagato hi sah!!
Nirashastyaktasandehshaivamaapparampadam!!
Himadredakshinnamvarshabhartaayaynyavedayat!
Tasmaattubhaaratamvarshatasyanaamnavidurbudhaah!![endnoteRef:38] [38:  Ling Puran, 47] 

The description of Naabhi, Rishabh and Bharat has the following description in the Kauamarkh and of Maheshvarah and in Skand Puran-
NabheputrashchaRishabhahrishbhaadbharatobhavat!
Tasyanamnatwihavarshabhaaratamchetikeetaryate!![endnoteRef:39] [39:  Skandh Puran, Maheshvar khand, 37,57] 

In the same way, a detailed description of Rishabh is found in other Purans also. In Garuda Purana[endnoteRef:40] Rishabha has been counted as Vaishanav. Narad Puran[endnoteRef:41] also gives description about Rishabh. Besides Rishabh, the fifth Tirthankar Sumati has also been described in Purans.[endnoteRef:42] [40:  Garun Puran, 1,1, 13-5]  [41: Narad Puran, Chapter 48]  [42:  Aryamanjusrimulakalp,53,363-64] 

It is worth noticing that the description of Rishabh is given not only in Brahmin literature but also in Buddhist texts also-
Prajapatehsutonaabheehtasyaamiurnamuchyate!
Naabhita Rishabha putrah siddha karma driddhavratah!!
Tasyamannicharoyakshahsiddhohaimavategirau!
Rishabhasyabharatahputrahsopimantraantadajapet!![endnoteRef:43] [43:  Rigved, 10,16] 

In the above said text there is mention of king Naabhi, the father of Rishabh and Bharat the son of Rishabh. Like this the Rishabh has been mentioned in many other texts which needs more research on this subject matter. There description of Rishabh has been found in abundance in ancient texts like Rigved, Atharvaved, Shiv Puran, Ling Puran, Vayu Puran, Matsy Puran, Varah Puran, Bhagvat Puran, Vishnu Puran, Maha Puran etc.
This has been corroborated by the sculptures belonging to first century A.D.  that has been obtained from Mathura and sculptures that have been obtained from Indus Civilization upto some extend.  No other Tirthankar has been so much described as Rishabh in ancient Brahmanical text. Thus there is no question of doubting about the historicity of Rishabh.
To conclude, we observe that the description of Rishabh has been found as a benevolent king, distinguisher of divine knowledge, propagator of world protected fasts, and promulgator of foretold knowledge and destroyer of pain.  From all this it is clear in context of Rishabh that he was a kind and an ascetic person who used to protect his people and ascetic. The same text described that Rishabh himself was an Adipurush, who obtained divinity in his first mortal state. The description about the title of Adipurush given to Rishabh and attainment of his divinity is also mentioned in the text. This description also authenticates the antiquity of Rishabh. At one place in Rigved 43 Rishabh has been called as keshi. This title must have been given to him because of his long hair. The sculptures of Rishabh were identified by his long hairs in beginning till the prehistoric age. Keshi has been considered as the bearer of fire, water, heaven and earth. There are evidences about the supernatural powers and knowledge (Kevalya) of keshi alias Rishabh which is contained in an ascetic person. The relationship between keshi and Rishabh is further corroborated by the by the fact when the 10th mandal of the same text describes them together. The same text describes them as vatarshana which is a synonym of their asceticism. Mandal 1, 8, 9 and 10 are additional ones that are the composition (work) of later period. In other words these mandals are not the part of original work. But Mandala 2-7 are considered as the original work. Most of the description of Rishabh is found in mandal 10. In the ancient mandal the description of Rishabh is comparatively less. Rishabh has been mentioned in 2 or 4 which forms the original part of Rigved.  Hence this proves the fact that the description of Rishabh is not found only in additional part but also in its original part which is significant in its antiquity and authenticity.
The same type of description is also found in Atharvaved. In it Rishabh is referred to as the first king of Non–Violent Vratis and free from all sins, changing (revolving), as energetic as sun, I invoke him, so that he could empower me with the knowledge and to control the senses. From this description it is clear that he himself is fulfilled with knowledge and supernatural power besides being the ruler of vratis, yogis and ascetics and from whom the power to control the knowledge and senses is being requested. Through this verse also one can recollect his ascetic nature (tirtha karatva).
 In Purans also Rishabh has been described as Rishabh dev. Maximum reference of Rishabh is found in Bhagvat Puran and Shiva Puran. Bhagvat Puran mentions the Genealogy of the five generations of Rishabh along with detailed descriptions of the reason of their birth. In this literary work they have been referred to as avataras (incarnations), however Jaina religion like Buddhism too is against incarnation. Bhagvat Puran mentions that they descended on earth from the womb of Marudevi to express the religion of digambar ascetic and urdhavareta munis (ascetic). It is worth mentioning that Tirthankar Rishabh was digambar and urdhavareta muni only. It describes further his value was increasing because of power, peace, asceticism and divine majesty etc.  Peace and asceticism are the two main distinctive qualities of Tirthankar. So they have been described here too as Tirthankar. Bhagvata Purana itself describes that Rishabh had converted bhogabhumi into karmabhumi Here too his Jinatva has been praised. In other words the supremacy of worldly pleasure and enjoyment that prevailed on this land was converted into the land predominantly of deed by Rishabh through his ascetic fervour and supernatural power. Yoga became in vogue replacing worldly pleasure (bhoga).Through this type of evaluation; it seems ultimately that yogavidya (yogic education) was first propounded by Rishabh dev. It also mentions about the incarnation of Rishabh who worked for the welfare of the people, who encompassed the quality of rajoguna (one of the three inherent qualities of human being), who showed the path of salvation. It must be kept in mind that here the excellence of Rishabh has been revealed.
Conclusion
  A number of references of Rishabh have also been made in Shiv Puran also. Here too Rishabh is cited as the ninth incarnation of Shiva who will be a shelter for the gentleman and will be a friend of the poor. At one place in this composition Rishabh is stated as Sarvagya Jineshavarah. The word Jineshvar is an epithet used for Jaina Tirthankar and arihant only. Here also Rishabh has been referred to as Tirthankar with authenticity. Besides, in Shiv Maha Puran Rishabh has been regarded as the twenty-eighth yogavatars which is prior to the Ram and Krishn in antiquity. This description is very useful as an evidence to corroborate the antiquity of Rishabh. This statement validates the existence of Rishabh being prior to that of Rama and Krishn. Vayu Puran refers Rishabh as lord of all the kings and predecessor of all the kshatriyas. In Agni Puran Arhats are referred as an incarnation of Vishnu. In Garun Puran also Rishabh is considered as an incarnation of Vishnu.
  From this study, it is clear that although Purans has the reference of Rishabh but not in its original (fundamental) form. The authors of Purans regard Rishabh to be an incarnation. But at places the words like vatarshana, urdhavareta, jineshvarah, dighambarah etc. have also been used which were certainly used for the Jain Tirthankars from the beginning. All these descriptions are the irrefutable evidences as regards the antiquity of Rishabh, which has been used by the authors in various forms to fulfil their own purpose respectively.
 Here it becomes necessary to describe about the fact that in Jain Literature the words like asi (metal, sword), masi (ink or art of writing), and kusi (beginning of agriculture) were in vogue during the time of Rishabh. Thus from archaeological point of view it seems that Rishabh belonged to the Neolithic age. It was during this age that the discovery of metal and the art of writing and agriculture began. During that contemporary age Pre-harappan Civilization were moving side by side.
 In the same way if   an evaluation of Shiva, the deity of Shaivism is done, it seems that the age of Shiv was also the Neolithic age. For example the long hair of Shiv, attributes or trident and clothes. The cloth of Shiv is the skin of lion tied down at the waist. The Indian Stone age can be divided into three periods- pre-historic age, Mesolithic age, and Neolithic age. As the scholars of archaeology believe that during Pre-historic age man used to live completely nude. There was the development of knowledge during Mesolithic –age and so along with the construction of potteries he also started wearing the tree leaves, the bark of tree etc. There was a further development in the said art during the Neolithic age. By this time man began to wear the skin of animals after drying the skin of the animals. Shiv also used to wrap himself with the lion’s skin. Thus their time can be conjectured (estimated). Besides, this the Shiv’s vehicle is Nandi or Bull are also the symbol of agriculture.
 Along with this, attention should also be drawn to the fact that about 17 such images have been found from various sites of Indus civilization - Mohanjodaro, Hadappa, Rakhigarhi, Dholavira etc., which are similar to the historical sculptures. The features of these images include like digambarta, ajanulambabahu, kayotsarg mudra, bhav-bhangima etc. similar to tapashchatya, which appear similar to the historical sculptures (fig. 2). Therefore, it would not be incorrect to say that these statues can be types of sculptures.
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