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Epistemology of Vibhava in the light of Navya-Nyaya Language and
Methodology
Dr.Anil Pratap Giri,

ABSTRACT:

Panditaraja Jagannatha has elaborated the concept of Vibhava by using Navya Nyaya
Language in the Rasagangadhara. The concept of Vibhava shows one of the finest
products of human intellect in the history of Sanskrit literary criticism. Using Navya
Nyaya Language as a tool for ambiguous free concept Panditaraja simplified and
critically analyzed Bhattanayaka’s understanding on Vibhava and represented it in the
form of universal model of uncommon cause of Rasa in the context Generalization
(Sadharnikaranam) .Without knowing proper methodology and structure of the Navya-
Nyaaya Language, understanding of Vibhava for modern Sanskrit scholars is quite
tough. Peculiar features of Navya-Nyaya language are - an artificial and restricted
language, ambiguity free concepts sentence structure, and free from opaqueness which
can be known through analyzing methodology and linguistic structure of the Navya-
Nyaya language. Methodology of the Navya-Nyaya follows a systematic sequence of the
word arrangements and its relationship in the sentence. Aim of this peculiar
methodology is to restrict the meaning of the sentence and makes concept unambiguous.
Prof.V.N.Jha, from Pune University, Prof. Shivajivan Bhattacarya from Kolkata,
Prof.Amba Kulkarni from Hyderabad University, Prof.Shrinivasa Varakhedi from
Karnataka Sanskrit University have made an academic efforts and presented its
methodology and structure in such a way so-that sentences of the Navya-Nyaya
Language can be understood in the easiest mode for modern scholars. Methodology of
Navya- Nyaya language of Rasagangadhara in general and the concept of Vibhava in
particular have not been explored by the scholars so-far. This paper would critically
analyze the methodology of Navya-Nyaya language in the concept of Vibhava and its
epistemology to resolve complication and misunderstanding of the Vibhav and make
Vibhava concept easier, uncomplicated and unambiguous and explore linguistics
analysis of the poetics tradition.
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Introduction:

Epistemology derives from the Greek term ‘Episteme’, it means knowledge and Logy comes
from ‘Logos’ which means logical discourse. In this connection epistemology as term reveals
the logical discourse of knowledge based on ‘Justification’. In other word Epistemology can
be treated as a means of knowing which is called Pramana Mimansa in Sanskrit. Panditaraja
Jagannatha has logically analysed an epistemology of Vibhava in the first chapter of
‘Rasagangadhara’ in the discourse of Rasa theory. Panditaraja assumes the concept of
Vibhava cannot be understood properly without its proper justification and logical
interpretation. This is why | used epistemology term in my research paper in the title itself.
The theory of Vibhava as per knowledge is concerned must be analysed in the light of
‘Rasagangadhara’. Vibhava is a literary term, has been used by Indian poeticians as an
uncommon cause of ‘Rasa’ from Bharatamuni to Panditaraja Jagannatha. But it has not been



properly analysed before the Panditaraja Jagannatha in the history of Sanskrit poetics
tradition. PR is a first poetician who understood the problem of Vibhava properly and
critically analysed the concept of Vibhava in his text for removing an ambiguity in the
concept of Vibhava. For this, he adopted a technical language called Navya Nyaya Language.
Navya Nyaya Language is an artificial language which is informally invented by Indian
Logicians, Vacaspati Mishra in 10" Century A.D and formally established by
Gangesopadhyaya by his text Tattvacintamani which is famous and pioneer book of Navya
Nyaya Language written in approximately 12 Century A.D. An intention of Navya Nyaya
Logicians was to remove ambiguity from the concept and enhanced presentation through
language so that the scope of Jalpa and Vitanda can be demolished in sastrartha traditions.
Panditaraja also adopted this Navya Nyaya Language in the poetics to remove ambiguity,
opaqueness of the concept and restrict the meaning of the sentence in the poetics in general
and the discourse of Vibhava in particular. The theory of Vibhava is logically examined
during analyse of the Rasa theory by Bhattanayaka, which is well known as Bhuktivada in
the history of Rasa theory and its development.

The real world and the created world:

Indian logicians accept that the world is real which is given and it exists, but it depends upon
human mind which can be presented through language as it is. Language is not only the
medium of communication but it is knowledge also. It deals the reality. It represents the real
world without any deviation. Navya Nyaya Language is enhanced and technical language,
maps the meaning of the sentence, treated as restricted language which represents the real
world without any ambiguity. The created world can be treated as literary world which is the
modified form of the real world. It is created by the poeticians which existence is neither
absolutely true nor absolutely false but in between true and false. The purpose of the created
world is to get an enjoyment which is ultimate source of real world. Upanisads justify its

“Tqy & @' it means ultimate reality is enjoyment only. “SMaTEAq @ieqwT AT

STa=a"2, This living being have been originated from an enjoyment only which is ultimate

reality. “STw=T ST S SASTAS” enjoyment is relived in the form of Bramha. “3Ta SITeAT

&% the soul can be treated as a Bramha. “T& {8 TF ee@T SA=iwafas” getting the

enjoyment living beings emerged in the form of Ananda. Hence the created world connects
human beings to his source through enjoyment. The source is ultimate reality which liberates
human being that is why the literature which deals the created world for knowing an ultimate
reality, where real world gives both pain and pleasure. There created world gives only
pleasure due to centric existence of Rasa which is Sukhrdapa, vyapara of internal sense
organs®. The nature of real world is mixed form of Satva, Rajas and Tamas, there the nature
of created world is only satva, but real world is both knowledge and ignorance. The created
world has been originated from the real world through literary texts. As for as plays are
concerned actors act an activities of characters for the visitors to get an enjoyment. Here
actors are the Vibhava, cause of the enjoyment, activities of the actors can be treated as
anubhava and mental mood of the actors are vyabhicaribhavas. When Vibhava, Anubhava,
and Sancharibhava connect with visitor’s Sthayibhava than rasa manifests and the real world

converts into created world. sfw® becomes sreftfers, materialism converts into spiritualism,



and pain converts into pleasure. In this process Vibhava plays an uncommon role. That is
why the nature of vibhava must be analysed in the light of Rasagangadhara.

Vibhava is a literary category which is uncommon cause of the Rasa. In the real world
for the pleasure or pain, whatever are the cause, effect, and auxiliary cause they are named as
vibhava, anubhava and vyabhicharibhava in the literary world. Enjoyment manifests by their
vibhava, anubhava and vyabhicharibhava after connection of its stha’lyibhéva7.

Visvanatha elaborate the concept of rasa in his text Sahityadarpana more precisely and
added Sahrdaya term who possesses Sthayibhava 8. Viévanatha elaborate the cause and effect
relationship of the real world as well as literary world in more scientific way than Mammata.
He solved the confusion of Kavyaprakasa where there is no relationship mentioned clearly
between Sthayibhava and Vibhava, Anubhava and vyabhicharibhava. Visvanatha cleared that
for the rasa Vibhava, Anubhava and Vyabhicharibhava all together are the cause and Rasa is
final product in the processes of aesthetic experience®.

Vibhava is a science, acting has been revelled by Vibhava only. Vibhava is a cause of many
experienced knowledge'®. Therefore the definition of Vibhava is essential. Definition is a
unique property (dharma) by which we characterise the thing to be defined (Laksya).
Definable property must be an uncommon or peculiar property. Neologicians define the
definition of the definitions: Asadharana-dharmah laksanam. Asadharanatvam ca
laksyatavacchedakasamaniyatatvam®. The definition of the definition can be explained in
English is that: “An uncommon or peculiar property is called the defining property ( Laksana)
of an entity to be define (Lakshya). The uncommonality or peculiarity (asadharanatva) of
such property stands for ‘the state of being pervade and at the same time being the pervader
of the property which delimits the thing to be defined (lakshyata).

“Samaniyatatvafica laksyatavacchedaka-vyapyatve  sati laksyatavacchedaka-
vyapakatvam”'?.‘Being co-extensive means being pervaded by and being pervade of the
delimitor (avacchedaka) of the property of being the thing to be defined (laksyata).’

Bhattanayaka wants to define the “Vibhava”. In Which moment “Vibhava” should be
defined it becomes the thing to be defined because a new property (agantuka-dharma) comes
to reside in Vibhava that is called laksyata or Vibhavata. This new property can come to
reside anywhere in anything which we want to define. But now we are defining Vibhava this
is why this Vibhavata which is created property should be specified in its locus.

The Navya-Nyiyayika’s developed a language to specify this created property in its locus.
They developed a concept called avacchedaka or delimitor. An Avacchedaka is a specifier of
the locus of the agantuka dharma, the new property or the acquired property or the contextual
property. Now to specify that this Vibhavata is in Vibhava alone and not in any other entity at
this moment. We should delimate this new property namely Vibhavata by some property
which is present in Vibhava. Bhattanayaka says if somebody states that Kantatva resides in
the Vibhava by inherence relationship in the context of Sankutala. Kantatva resides in the
Vibhava by inherence relationship in the context of Sakuntala. Kantatva alone can specify the
locus of laksyata or Vibhavata, is not correct. It can be put as follows:

“Laksyta-avacchedaka-samaniytatvam-asadharanatvam™”. If we accept

that laksyata is delimited by Kantatva, Kantatva pervades Sakuntala or Sakuntala pervades
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the Kantatva. Then this definition of Vibhava is defected by over application defects.
Because wherever is Kantatva there is Sakuntala or Wherever is Sakuntala there is Kantatva
IS not accepted by the spectators due to the mark of respect of Indian culture.

Kantattva Delimiter Vibhavata Laksyata
S.L.R
LR
Vibhava Sakuntala Kanta

An avacchedaka, has to be Co-extensive (anynaya-anatirikta-vrtih) with the
avacchina. It should occupy the same area which is occupied by the avacchina, not less not
more'®. Here, the created-property, Vibhavata is delimited and Kantatva is delimator. But
Vibhavata is an occasional property of the Vibhava which must be specified. Kantatva exists
in all vibhavas as well as non-vibhava. Therefore Kantatva which is inherent property of the
Vibhava cannot be general delimitor of the Vibhavata. Here Kantatva is a natural property of
the kanta can be the delimitor of Laksyata. Methodology by which such a property is to be
identified is to verify whether a property selected ‘the definition’ is co-extensive with the
delimiters of Laksyata or not. If it is co-extensive, it should be selected as a definition without
any problem. The test of Co-extensiveness (Smaniyatatva) is to see that “wherever there is
the defining feature (asadharana dharma), there is the delimitor of the Vibhavata and
whatever is the delimitor of the vibhavata there is the defining feature. If this is true, we can
select that feature (asadharana dharma) as a definition of the thing to be defined. Kantatva
property resides not only in Vibhava but in mother, sister also. Therefore in defining feature
arises a defect called over application which is defined as.“The defect of a definition called
“Over application” is that where the definition applies in that which is to be defined (Laksya)
and also in that which is not intended to be defined.



“Laksya-alaksya-Vrttitvam ativyaptih”".

Kantattva Jibhixatd i
| VNibhavata | I}{Dther, Sister,
| Sakuntala
etc.
IR S LR /
IR
Vibhiava

I. Mother, Sister, Sankuntala etc can be Vibhava because they possess Kantatva.
Il. Kantatva is the delimiter or of Vibhavata.
I1l. Vibharata is delimited by Kantatva.
IV. Wherever is the Kantatva there is mother, sister etc.
V. Wherever is the Mother, Sister etc. there is the Kantatva.
Since mother, sister are not intended to be Vibhava therefore definite is defected by over
application defect.

“Apramanya-niScaya-analingita-agamyatva-prakaraka-jianavirahasya-
visesyatasambandhavacchinaa-pratiyogitakasya-vibhavatavacchedaka-kotavavasyam
niveéyatvs]t.”16

[
“Apraminya-niScaya-anilingita-agamyitva-prakiaraka-jhavirahasya-
visesyatisambandhivacchinaa-pratiyogitakasya-vibhiavata-vacchedaka-kotavavasyam
nivesyatvat.”

"1

Bramih-‘a | Counter-positiveness |—| E Vibhavatavachedak
Ig N N e B B e
SLR LR = £
LR -L- ] £
i3
Pramia/Tr Agrmyatva ] E: Kantattva
ue . prakaraka s Absence N ;_»
Cognition Jiyana
SLE
QQR IR
Q.OQR
Counter positive QR

Visesya



Let us explain an above-mentioned diagram which gives concrete concept of the Navya-
Nyaya sentence.

Kanta is qualificand (Visesya) in respect of Vibhava is defining thing which possesses
created property (Agantuka-dharma) named Vibhavata or Laksyata, resides in its locus by
Self-linking relationship. Vibhava is the locus of Vibhavata. Vibhava is equivalent to Kantab
in respect of actress (Nati, Sakuntala etc.). The natural property of the Vibhava will be
delimiter of the Vibhavata. Since Kanta is the qualifier of Vibhava hence kantatva which is
the natural property of the Kanta, resides in Kanta by inherence relationship -is delimiter of
the Vibhavata. Kantatva is Vibhavatavacchedaka. Kantatva must be qualified by gamyatva
prakaraka knowledge and this knowledge must be qualified by Apramanya- Niscaya
analingita it means pramatmaka Knowledge. Here Kanta is qualificand (Vissya) in which
Agamyatva prakaraka knowledge is absent. Agamyatva prakaraka knowledge is counter
positive (Pratiyogin) i.e. kanta - is a base-relatum (Anuyogin) counterpositiveness
(Protiyogita) exists in Agamyatva-Prakaraka- Knowledge by self-linking relationship.
Agamyatva-Prakaraka knowledge resides in the visitors by inherence relationship, it resides
in Agamyatva by Prakarata relationship and resides in Kanta by Visesyata relationship.
Visesyata relationship is required for specification of Agamyatva prakaraka knowledge in the
Kanta itself. So that an absence of its knowledge can reveals in Vibhava. Visesyata
relationship is delimiter of counter-positiveness of agamyatva- prakaraka knowledge.

For the Vibhava Kantatva is a general delimiter of the Vibhavata. Kantatva is a
natural property of the Kanta which exists in all the Kantas. If we accept that Kantatva is a
delimitor of Vibhavata then Vibhavata extends in the mother, sister, etc, which is not
intended to be a Vibhava, because mother, sister, Sakuntala’s are respected personality of
Indian Culture. They are unable to produce Rati, Due to their respect charmed Spectator’s
(we=a) will not receive the manifestation of their Rati themselves. But here question arises that
there are Vast literature is available in the Sanskrit, in the form of poetry as well as in the
drama where Sita, Sakuntala etc. are treated as a Vibhava for the Rasa. Therefore, Panditaraja
Jagannatha answered this question systematically and elaborated the concept of Vibhava by
writing Navya Nyaya Language. He mentioned that for making Sita, Sakuntala as a Vibhava
due to inherent property of the Kantatva, should be Gamya. Here Sakuntala is qualificand
(Visesya) in the respect of agamyatva- prakaraka knowledge. Agamyatva- prakaraka
knowledge is absent in the Sakuntala. Sakuntala is base-relatum (anuyogin) and absence of
Agamyatva- prakaraka knowledge is counter-relatum (Pratiyogin). Counter-relatumness
exists in the knowledge by self-linking relationship. Due to qualificandness (Visesyata)
relationship an absence of agamyatva- prakaraka-knowledge exists in the Sakuntala.
Therefore, qualificandness named Visesyata relationship is the delimiter of counter-
positiveness. Delimited counter-possitiveness (Pratiyogita) exists in the absence of
agamyatva- prakaraka-knowledge only. Now it has cleared that Sakuntald will be gamya,
when Visesyata relationship will delimate the Pratiyogita of agamyatva- prakaraka
jhanabhava. An absence of agamyatva- prakaraka knowledge must be qualified by the real
knowledge which is called Pramana-niscay analingita or with certainty of Pramana. For
mapping the clear picture of the Vibhava and the inherent property of Prama -is called



Pramanya -would be the delimiter of the counter Possetiveness-Agamyatva- prakaraka
jianabhava. The relationship between Agamyatva- prakaraka jfianabhava and
apramanyaniscya- analingita is having qualifier-qualificand relationship. The property of the
Prama being called as Pramanya resides in apramanyaniscya- analingita by inherence
relationship.

In this way Kantatva must be qualified by an absence of agamyatva- prakaraka knowledge
- which must be qualified by apramanyaniscya- analingita will be treated as a delimiter of the
vibhavata which is possible through generalised process (Bhavakatva Vyapara). Bhavakatva
vyapara is a power of kavya-word. Kavya -word conveys the ideas like the Vibhavas and
anubhavas with the help of their first Vyapara, then the Bhavakatva comes into action and it
brings universalism by removing the individualistic entities of the Vibhavas. Then due to
universalization process all the Alamban Vibhavas, Uddipana Vibhavas, Anubhavas and
Vyabhicaribhavas are presented to the visitors in their generalised form. Then the
Vabhavakatva comes into action. Then Bhojakatva vyapara stimulates Satvaguna of the
visitors, which completely suppresses the rajoguna and tamoguna and makes them forget
their own individuality and creates minds in a bliss full state. Rasa is the sthayibhava which
is universalized by the bhavakatva Vyapara of the literary word. Bhojakatva vyapara creates
the natural bliss of the self by suppressing the Rajas and Tamas Gunas which manifests
sthayi-bhava in the blissful state that is called Rasa which is similar to Parabramhasvada.

Herewith apramanyaniscay- analingita has been used as a qualifier of the agamyatva-
Jhanabhava for removing the unreal knowledge, ignorance and erroneous cognition. Rati
cannot be produced if the knowledge of Vibhava deals agymya or in-between agmya and
gamya types of erroneous knowledge. Rati will be produced by the gamyatva knowledge only
which must be qualified by the certainty of the real knowledge. There are three types of
existence of knowledge of the object -

1. The certain real knowledge.

2. Second erroneous real knowledge or erroneous unreal knowledge.

3. Certain unreal knowledge

In the context of Sakuntala as a Vibhava this three types of Knowledge is possible to

the charm spectators if the first two knowledge are held then Sakuntala will not be treated as
Vibhava only the third category of knowledge has a power to convert Sakuntald into
Vibhava for the charm spectators. The nature of first knowledge is “s& Fmn” it means
Agamyatva- prakaraka knowledge is the real knowledge that can be written in Navya-
Nyaya language as Pramanyaniscaya-alingitagamyatva prakaraka jiana. If the Spector
justifies that Sakuntala is agamya, then agaymyatva prakaraka knowledge exists in the
Sakuntala by the viéesyata relationship as well as it exist in Spectator by inherence
relationship. If this knowledge is qualified by the certain real, cognition, then Sakuntala will
never be the Vibhava. The second type of knowledge is erroneous knowledge in the respect
of Sakuntala as a Vibhava: which can be elaborated as Sakuntala is between agamya and
gyamya. In this situation ambiguity comes whether Sakuntala is gamya or agamya then Rati
cannot be produced. It can be written in Navya-Nyaya language as Pramanya- sansaya -
analingita —agamyatva Prakaraka Jiiana. Here spectator feels that Sakuntala is agamya are
gamya; creates ambiguity then the nature of this knowledge will be agamyatva prakaraka



knowledge which is qualified by Pramanya- sansaya agamyatva prakaraka knowledge. Here
Pramanya sansaya means erroneous cognition justified by Pramana. If once agamyatva
knowledge is justified by Pramana is the form of erroneous cognition then Rati will not be
produced and if agamyatva knowledge is not justified by Pramana than also erroneous
cognition will not produce the Rati. The third knowledge which says Sakuntala is agyamya,
which nature is agamyatva prakaraka knowledge is unreal knowledge, having power to
produce Rati. It can be elaborated that Apramanya-niscay-analingitagamyatva prakaraka
jianabhava. It means an absence of agamyatva prakaraka knowledge is qualified by the
certainty of Apramanya-niscay-analingita. This sentence states that if the Sakuntala
manifests the knowledge of an absence of Agmya which is certainly justified by the
Pramana. Sakuntala can be the Vibhava when an absence of agamyatva prakaraka
knowledge qualified by the Pramanya must be the qualifier of the Kantatva which is an
inherent property of the Kanta and the delimiter of the Vibhavata.

If the knowledge of excitantness is present (lyam gamya) in the spectator then “Iyarn
agamya’’- this knowledge does not produce the Rati. With an existence of the knowledge of
an excitantness, the knowledge of absence of an excitantness will exists in the spectator
which can be presented in the Navya-Nyaya Language as “Samavaya-sambandhavcchinna-
pratiyogitaka-agamyatva-prakaraka- jiianabhava”. Let us draw the picture which will help us
understand it in a vivid manner.

“Samavaya-sambandhavcchinna-pratiyogitaka-agamyatva-prakaraka-
J fianabhava”'’

Delimiter
Counter -positivensss
l—-—l" SLE
Iyam- Enowledge of Absence
Agamys Exxitastant
I II ]
IR
Counter-Positive Spectator

Knowledge of an absence of this excitant is existing in the spectator by inherence
relationship which is shown by above mentioned diagram. But this concept will not be the
qualifier of the Kantatva because it exists in the spectator not in the Vibhava. Without
existing this knowledge in the Vibhava the created property of the Vibhava called Vibhavata
cannot be specified by Kantatva only. Therefore qualificand relationship (Visesyata
Sambandha) is written in the sentence- “Visesyata Sambandhavacchinna Pratiyogitaka-
agamyatva-prakaraka- jianabhava”. To make this concept concrete let us draw the following
graph.
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Visesyvata Sambandha
Prativogita

Agamya-Prakaraka- Jiiax
| —

‘ FPrativogin ‘

| WVibhava | Tyari | Sakuntala |

Nature of the Vibhava:

According to Navya-Nyaya:Vibhava is that which entity is delimited by the delimiter of the
Vibhavata . It can be written in Navya-Nyaya Language as following:

“Vibhavata-vacchedakena-avacchinna padarth Vibhavah”*®.

““Wibhavatavacchedakena avacchinna padarth Vibhavah®".

Wibhavatavacchedaka

|1:|":":":":':ﬂ

NP | | 'E-'ihhévatva I C.P

vibhavatwva

LR

1

| Wibhava |

s5.L.P

In above-mentioned diagram the concept of Vibhava is picturised. For knowing the Vibhava:
First we should know the properties of Vibhava. Knowing the properties of the Vibhava we
would able to know an-ambiguous concept of the Vibhava. Vibhava is the object of
knowledge, thus objectivity or Vibhavata is the created property of the Vibhava which resides
by self-linking relationship in the Vibhava. Objectivity of Vibhavata is the created property
or occasional property which must be specified in the Vibhava, because created property is
bigger than natural property of the property holder which is commonly linked with all the
objects of knowledge.

Vibhavata is a natural property of the Vibhava, resides by inherence relationship. Vibhavatva
is delimiter of the Vibhavata and Vibhavata is delimited by Vibhavatva. Hence Vibhavata is
called Vibhavatavacchedaka which has delimited the entity or Vibhavata of the Vibhava.
Delimiter is a property of the property-holder which is neither less nor more than property-
holder; if delimiter delimits another property of the property-holder then delimited property
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will be equivalent to delimiter property. When these two properties are equivalent and reside
in one property-holder in the same time then overall concept of the property-holder or
Vibhava can be known.

In the context of Sakuntala as Vibhava due to its inherent property of Kantatva; can be
accepted as delimiter of the Vibhava then mother, sister, Sakuntala herself will be the
Vibhava which is not intended because they are Agamyas. Due to Aagamyatva-prakaraka-
knowledge they cannot be treated as Vibhava, without Vibhava Rasa cannot be produced.
Therefore Kantatva which is inherence property of the Vibhava i.e. Sakuntala must be
qualified by the knowledge of Agamayatva-prakaraka-Jiianabhava. Panditraja says that, “Na
ca Kantatvam Sadharana-Vibhavata-avacchedakamtrapyastiti Vacyam”. Let me first draw the
picture to understand visually what Rasagangadharakara says in words:

“Na ca Kantatvam Sadharana- Vibhavata- avacchedakamtrapyastiti Vacyam”*®.

“INa ca Kantatvam Sadharana-Vibhavata-avacchedakamatrapyastiti
Vacyam®

Delimiter
Kantatva | P ||:| — e e e vibhavata/C.R

IR S5 LK

Vibhava/ Sakuntala’ Sadharana Kanta

Kantatva can be treated as general delimiter of the Vibhavata because Kantatva is inherent
property of all the Kantas. But all Kantas will not be Vibhava, who is having a real cognition
of gamya. Here gamya means by which Rati can be produced. According to Panditaraja Rati
is intended that “Visesyata-Sambandha-vacchinna-pratiyogitaka-apramanya-
jhanaskanditagamyatvaprakaraka-jianabhava-visista-Kantatvacchinna-vibhavatavati
Kanta.”?
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“Apramanya-niscaya-analingita-agamyatva-prakiraka-jhavirahasya-
viSesyatisambandhavacchinaa-prativogitikasya-vibhavata-vacchedaka-kotivavasyam
nivesyatvat.”

B

Bramih-‘a ‘ Counter-positiveness ‘—l E Vibhavatavachedak
Ig B N S BN N N B B B
IIR b
SLR g
= | -I
o
= Agmyitva § & | Kantattva Vibhita
ot || (]
Cognition Jityana
SLR
Q.QR IR
Q.QR
Kanta Vibhava
Counter positive QR

Visesya

There are three possible categories of the knowledge. In the context of Vibhava which
produces three types of knowledge to the charmed Spectator, which can be understood
through following diagram:

Knowledge = Ivam Agmya

l

Three Possible categories of this knowledge

atv. Apramatva-
W‘Z Pramatva-Sangava ““E“““”"“"”
Tyam agamya= Lyam agamya= It l
Tt is real 1s doubt Ivam agamya=Tt is
cnonition cognition unreal cognition
Idamjfianam pramarva Idamjfianam prama na Idamjfianam
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l. l i B
Nature of the Nature Nature
knowledge.
I b =
Pramanva- . Pr_Emfinya— Apramanva-
niscavalingita- niscayalingita- niscavalingitac .
Agamvatva- araka- tl‘famvﬁt\-“a— - __ ke Agamyatva: araka:
. %W jf]j.éna -:ir_ _Ag_ r&mé.tlya_—
SADSEYEUNEDE niscayalifigita- prakaraka-
.
A
Pramanya- Apramanva-
niscayalingita- niscavalingita- Agamvitva-
%gmmm makﬁ_raka-iﬁa‘na or
mm Apramanva-
Sassavalingita S . _
niscavalingita- prakaraka-

An absence of knowledge 1.e. of Kantd can be treated as

Vibhava.
Apramanya-niscayalingita-Agamyatva-prakaraka-jfiana Kantatva
M (Vibhava) i
o — -
¥
How knowledge can be a qualifier of the Kantatva?
There are three types of Visaya
| 1
| Vid ‘ Mixture of Visesana
isesana . RS
Visesanata Visesvata S ~
Relationship= Visesyata Sansargata
Visesanatd

Through Visesyatakhya- visyata relationship agamyatva-prakara-jfiana resides in the Kanta.

Therefore whole sentence in N.N Language is as following:

“ Na kevalam kantatvam Vibhavatavacchedakamapitu Visesyatakhya-Visyata
Sambandha-avechinapramanya-niscaya-analingita-agamyatva-

prakaraka-

jianatvacchina-pratiyogitaka-abhava-visista-Kantatvam-atavacchedakam”?.
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Vibhavata

]

Delimitor Vibha
ibhava
| ] ] | ] |]
H Kantatva
Agamyatva- LP Counter
Prakaraka- jianatya, Positiveness. |- | | ! I
- Collocatedness
\ LR ' relationship
Apramanya- éﬁmﬂ&&; Absence |:|
.. s . Prakaraka Counter-
niscaya-analingita & EAXALALA- Positive
el
S.LR Visesvatikhva-Visyata
—Sambandha
lyam
Gamya/Kanta

If Visesyatakhya Visayata relationship can be treated as non-occurrence-exacting
relationship (Vrti-aniyamaka-sambandha). It means there is absence of Adhara-Adheya-
bhava (Locus and Located relationship). There is relationship of the Tadatmya or Svariipa-
sambandha between Adhara and Adheya which can be narrated in Navya Nyaya language i.e.
Vibhava as following “Visesyatakhya-Visayata- sambandhavacchinna-pratiyogitaka-
apramanya-niscaya-analingita-jianabhava-visista-Kantatva”.Hence Natural charactor which
is perceived in the form of actor has been generalized alongwith place, time, circumstances
etc by the generalization function which is second power of the verbal understanding. After
that the third power of the function of verbal understanding relish, the Sthayin Rati etc.
appearing in their general state attained through contemplation becomes the object of mental
perception in the form of the real bliss. Real bliss is the original nature of the self which is
caused by the Sattva -guna who suppresses Rajas and Tamo-Gunas for manifestation of the
Rasa. Thus Epistemology of the Vibhava is based on internal sence organce of the spectator
in which three functional powers of the verbal understanding have been working. (1) Abhidha
/Lakshna (2) The power of generalization(Bhavana or Bhavaktva) (3) The Power of
relish(Bhojkattva). By Abhidha /Lakshna spectator perceives the meaning of the sentence or
the meaning of the play the by Bhavana or Bhavaktva vyapara spectator himself becomes
generalized therefore Vibhava appaears in genrialized form.although Bhavaktva vyapara
emerges by continuous recalling of the Vibhava. Ultimately by Bhojkattva vyapara Rasa
manifests.
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